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Abstract

This study discusses the meaning of al-Qisth in the Qur’an
according to the interpretation of Sayyid Qutb, the subjects and
objects of al-Qisth in the Qur’an as explained by Sayyid Qutb,
and the relevance of al-Qisth verses to social life. The research
employs a qualitative approach in the form of document
analysis and is library-based, limiting its activities exclusively to
materials available in library collections. The author also applies
the thematic (maudhu’i) method to interpret Qut’anic verses
related to the topic under discussion. The findings indicate that
the meaning of al-Qisth according to Sayyid Qutb encompasses
Article Information: both justice and the avoidance of injustice ot corruption. In
Received: August 11, 2025 general, it also refers to placing everything in its propet
Revised: September 18,2025 position, accompanied by the capacity to fulfill one’s
Accepted: October 16,2025 responsibilities. The subjects of al-Qisth include Allah SWT,
the Prophet, scribes (in matters of debt), and the people of
Prophet Shu‘ayb, while the objects include the justice of Allah
SWT, transactions (debts), knowledgeable individuals, orphans,
adopted children, judges, believers, non-Muslims, measures and
weights, humans, and the jinn. The relevance of al-Qisth in
social life can be seen in several aspects: treating others with
fairness, upholding justice in society, applying justice in
economic activities, and ensuring regulation and fairness within

Keywords: al-Qisth, Sayyid
Quthb, Fi Zhilal al-Qur’an.

the family.
How to cite: Komala, D.S., Buchari, M., Suhaimi, M.B., Alhamzy, M.R.Y. (2025). A~Qisth in the Qur'an According to Sayyid
Qutb’s Interpretation (A Study of the Book Fi Zhilal al-Qur’an). A/-Misbab: Journal of the Quran, Hadith and Tafseer,
2(2), 35-45.
E'ISSN: XXXX-XXXX
Published by: The Institute for Research and Community Service

INTRODUCTION

This study examines the term a/-Qisth in the Qur’an according to the
interpretation of Sayyid Qutb. The term a/-Qisth appears 25 times across 15 surahs,
comprising 17 Makkiyyah and 8 Madaniyyah, with various derivatives (Abdul Baqiy,
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1986). The word a/-Qisth in Arabic originates from the root letters qaf—sin—ta (-s-(3),
which carry two contrasting meanings: al-Qisth, meaning justice (al-‘adl), and al-Qasth,
meaning injustice or wrongdoing (al-jur) (Abu al-Husain: n.d.). Raghib al-Ashfahani
explains in his book that justice expressed through al-Qisth refers to al-nashib al-‘adl,
meaning a portion or share distributed fairly (Raghib al-Ashfahani, 2009). In Indonesian,
it is defined as equal, impartial, fair, in accordance with what is right, and not arbitrary
(Dedi Sugono, 2018).

) Generally, the word a/~-Qisth carties the meaning of justice, derived from —Laal
Lbod) whereas al-Qasth, meaning injustice, derives from Uaid L& Lid From the first
meaning, the term also conveys the sense of a ‘portion’ (al-nashib), which implies that the
concept of justice in a/-Qisth is closely related to proportional rights (Abu al-Husain,
n.d.).

The term a/l-Qisth appears in several derivative forms. Its mashdar (verbal noun)
form occurs 15 times, in Q.S. Ali ‘Imran [3]: 18, 21; Q.S. An-Nisa’ [4]: 127, 135; Q.S. Al-
Maidah [5]: 8, 42; Q.S. Al-An’am [6]: 152; Q.S. Al-A’raf [7]: 29; Q.S. Yunus [10]: 4, 47,
54; Q.S. Hud [11]: 85; Q.S. Al-Anbiya’ [21]: 47; Q.S. Ar-Rahman [55]: 9; and Q.S. Al-
Hadid [57]: 25. Its /i mudhari’ (imperfect verb) form occurs twice, in Q.S. An-Nisa’ [4]: 3
and Q.S. Al-Mumtahanah [60]: 8. The imperative form appears once, in Q.S. Al-Hujurat
[49]: 9. Its isim fa’il (active participle) form appears five times, in Q.S. Al-Maidah [5]: 42;
Q.S. Al-Hujurat [49]: 9; Q.S. Al-Mumtahanah [60]: 8; Q.S. Al-Baqarah [2]: 282; and Q.S.
Al-Ahzab [33]: 5. The isim tafdhil (comparative or superlative) form appears twice in Q.S.
Al-Jinn [72]: 14-15.

This discussion is significant because the Qur’anic verses containing al-Qisth can
be interpreted as referring to either justice or injustice. The author employs the
interpretations of Sayyid Qutb to elucidate how he explains these verses in his work Fi
Zilal al-Qur’an, providing a deeper understanding of the use and meaning of al-Qisth in
the Qur’an.

METHODS

This study employs a qualitative method, which involves the use of qualitative
data by establishing fundamental assumptions and rules that guide the research. These
assumptions and rules of reasoning are then systematically applied in the collection and
analysis of data to provide explanations and arguments. The study also utilizes the
mandhi’i (thematic) method, allowing for the discussion of Qut’anic verses based on
predetermined themes. The data sources used in this research include both primary and
secondary sources, namely the Qur’an and the exegesis Fi Zilal al-Qur’an authored by

Sayyid Qutb.

RESULT AND DISCUSSION
The meaning of al-Qisth according to Sayyid Quthb in his tafsir Fi Zhilal al-
Qur’an is “justice” and its opposite, which is “injustice” or “destruction.” In general,
Sayyid Quthb explains that being just means placing everything in its proper position
while having the ability to fulfill its rights (Sayyid Quthb, 2002).

As stated in Allah’s Word in Q.S. al- Nisa’ [4] 135:
:'J.g.r d\ uujs’}!‘j u;.\.sjj\ )\ V.iw.a.v\ &L; 55) ‘b';'gﬁi &},ﬁéi i{}}{?}iﬂ; L/ﬁ'f\jT L{;ﬁj

“O you who have believed, be upright as witnesses for Allah, even against yourselves or your parents and
relatives. Whether one is rich or poor, Allah is more worthy of both. So do not follow your desire, lest you
act unjustly. And if you distort [your testimony] or refuse [to give it], then indeed Allah is ever, with what

you do, Acquainted.” (Q.S. al-Nisa’ [4]:135)
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Sayyid Quthb explains that the term al-Qisth in this verse is a mandate to act with
absolute justice in all circumstances and fields. Justice prevents tyranny and oppression,
guarantees equality among humans, and grants everyone their rightful due, whether
Muslim or non-Muslim. In this context, the rights of believers and non-believers, close
relatives and distant ones, friends and enemies, the rich and the poor, are equal in the
sight of Allah, and justice is proportionate to each individual (Sayyid Quthb, 2002).

“Be upright as witnesses for Allah...I” means acting with accountability to Allah,
not based on personal, familial, or societal considerations, and not influenced by
circumstantial factors of the judicial process. Testimony and dealings are solely for Allah,
independent of inclination, desire, interest, or opinion (Sayyid Quthb, 2002).

In another verse, al-Qisth with the meaning of justice is also explained in Q.S.
Yunus [10]:4:

L e &f. . ? s s &7 7 3
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“To Him is your return, all of youy this is the true promise of Allah. Indeed, He begins creation and then
repeats it so that He may recompense those who have believed and done righteons deeds with justice. But
Jor those who disbelieved, there will be a drink of boiling water and a painful punishment for their
disbelief.” (Q.S. Yunus [10]:4)

In his tafsir, Sayyid Quthb explains that this verse illustrates justice in recompense
for deeds performed in the world. Justice in recompense is one of the objectives of
creation and resurrection: “so that He may reward those who believe and do righteous
deeds justly.” Enjoyment without hindrance and pleasure without negative effects is one
of the ultimate goals for humans after resurrection. Human potential in this world, full of
turmoil and imperfection, cannot achieve this, as earthly pleasures are always
accompanied by loss or side effects (Sayyid Quthb, 2002). Allah’s reward is proportionate
to each individual’s actions, for He is the Most Just and will establish perfect balance on
the Day of Judgment (Sayyid Quthb, 2002).

The opposite of al-Qisth is al-Qaasith (), meaning those who are unjust or
destructive, as explained in Q.S. al-Jin [72]:14-15:

s 2 1A Ok il M,b;zmjufu § Ol g 8y01207 G s

e

“Among us are the believers and among us are the unjust. As for those who have submitted, they have
indeed chosen the right path. As for the unjust, they will be fuel for Hellfire.” (Q.S. al-Jin [72]:14-15)

Sayyid Quthb explains that al-Qaasithuun refers to the rebellious and those who
avoid justice and goodness. Among the believing jinn, they are distinguished from the
unjust. This distinction indicates that Muslims are characterized by justice and doing good,
while the unjust are destructive (Sayyid Quthb, 2002).

The word 1972 (taharru — “seck” or “choose”) emphasizes that seeking guidance in

Islam means deliberately choosing the right path, based on knowledge and conscious
intention, not blindly following others (Sayyid Quthb, 2002).
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Regarding the subjects of al-Qisth in the Qur’an, one is Allah SWT. Justice is one
of Allah’s essential attributes, serving as the foundation and measure for everything,
encompassing all creation, decisions, and actions. In the 22 verses mentioning al-Qisth,
Allah appears as the subject four times, for example:

Q.S. Ali-Imran [3]:18

“Allah witnesses that there is no deity except Him, and [so do] the angels and those of knowledge —
maintaining justice. There is no deity except Him, the Exalted in Might, the Wise.” (Q.S. Ali-Imran

3]:18)

This verse underscores the Islamic conception of monotheism (tawhidul-
uluhiyyah and tawhidul-qawaamah), where Allah governs creation justly. Absolute justice
among humans cannot occur without following Allah’s guidance, as His rule harmonizes
the universe and human affairs; without it, there is only injustice, conflict, and futility
(Sayyid Quthb, 2002).

Q.S. Yunus [10]:4 again emphasizes that humans return solely to Allah, and divine
justice ensures that rewards and punishments are fully proportionate to each person’s
deeds (Sayyid Quthb, 2002).

The second subject is the Messenger (Rasul). In the 22 verses mentioning al-Qisth,
the Messenger appears as the subject three times, for example:

Q.S. al-Maidah [5]:42
:Sj;@;ou(:g_;;&b}soj(:@pupf 3\@@;uﬂjétéogwoﬁ\gg§\goﬁ
W‘\,"‘%‘& S)LM\; }/’/&Ug,wg.’-d/j %

-

“They are those who listen to lies and consume unlawful gains. If they come to you (O Messenger) for
Judgment, then decide between them, or turn away from them; if you turn away, they cannot harm you in
any way. And if you judge between them, judge with justice, for indeed Allah loves those who act justly.”
(Q.S. al-Maidah [5]:42)

Allah gives His Messenger a choice in handling these people (the Jews). If the
Prophet SAW wishes, he may avoid dealing with them, and they will not cause harm. If
he wishes, he may judge among them, but if he chooses to judge, he must do so with
justice, unaffected by their desires (Sayyid Quthb, 2002).

Q.S. Yunus [10]:47 .
Ostllad ¥ 2As Lrall (4 (ol Aot el 135 ot 1 s

“For every nation there is a messenger; so when their messenger comes, judgments are made among them
with justice, and they are not wronged.” (QQ.S. Yunus [10]:47)

Each people is given respite until their messenger arrives to warn them and clarify
matters. Their rights, as determined by Allah, are preserved: no people will be punished
before receiving guidance. Decisions are made justly according to their response to the
messenger, while the messenger continues his mission and leaves ultimate judgment to
Allah, so humans recognize their position and messengers do not hasten Allah’s decree

(Sayyid Quthb, 2002).
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The third subject is the people of Prophet Shu‘aib. Among the 22 verses on al-
Qisth, the people of Shu‘aib appear as the subject once:

Q.S. Hud [11]:85
~ 5% %o o L & %75 %o 4 2 %50 8 %
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“And Shu'aib said: ‘O my people, give full measure and weight with justice, and do not deprive people of
their due and do not cause corruption on the earth.”” (Q.S. Hud [11]:85)

Here, the subject is the people of Shu‘aib, who are warned by their prophet to
maintain just measures and scales, distributing proportionally (Sayyid Quthb, 2002).

Some objects of al-Qisth according to Sayyid Quthb’s interpretation include:

First, the justice of Allah SWT. In the 22 verses, justice ascribed to Allah appears
as the object twice:

Q.S. Yunus [10]:4
© 08, 2% @ <2 Eﬁ 4 A
M\ ‘le-;j ‘)M‘; UJ"U‘ Lgf"J ;OM &l;—\ j-)u.}: ,‘Ul s i\.&)\ J&j \*'.‘:f" 74 ﬁ.:jl
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“To Him is your return, all of youy this is the true promise of Allah. Indeed, He begins creation and then
repeats it so that He may recompense those who have believed and done righteons deeds with justice. But
Sor those who disbelieved, there will be a drink of boiling water and a painful punishment for their
disbelief.” (Q.S. Yunus [10]:4)

Justice in recompense is one of the purposes of creation and resurrection.
Enjoyment without hindrance and pleasure without side effects is among the aims for
humans who follow guidance and live rightly (Sayyid Quthb, 2002).

QS al-Anbiya’ [21]:47
555 us el J3E s s Juk o8 uls 5 [ b i wU” S 4l o3 Lzl feall 2l
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“We will set up the scales of justice on the Day of Resurrection, so that no soul will be wronged in the
least. And if it is only the weight of a mustard seed, We will bring it forth. And sufficient are We as
acconntants.” (Q.S. al-Anbiya’ [21]:47)

The mustard seed represents the smallest visible thing. Even the tiniest deed will
be counted on the Day of Judgment. The precise balance reflects the universe’s laws and
the alignment of human conduct with divine justice, leaving no one wronged. The
detailed scales illustrate how cosmic order and human life are integrated under Allah’s
power (Sayyid Quthb, 2002).

Justice belongs absolutely to Allah SWT. What is described in Islam represents
the most perfect depiction, as it is an attribute that Allah Himself ascribes to Himself.

The second object is people of knowledge. Among the 22 verses about al-Qisth,
the learned appear as an object only once:

Q.S. Ali-Tmran [3]:18
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“Allah bears witness that there is no deity except Him, and [so do] the angels and those endowed with
knowledge, maintaining justice. There is no deity except Him, the Mighty, the Wise.” (Q.S. Ali-Imran

[3]:18)

1y

This verse illustrates the testimony (syahadat) of angels and scholars, shown in
their obedience to Allah’s commands, acceptance of life rules from Him, and
acknowledgment of His teachings without doubt or objection. Thus, the testimony of
angels and learned individuals represents tahsdiq (affirming Allah’s testimony), obedience,
following divine guidance, and submission to all His teachings. The testimony of Allah,
angels, and the learned concerning Allah’s oneness is accompanied by their
acknowledgment that He establishes justice, as an inherent aspect of His divinity (Sayyid
Quthb, 2002).

Those endowed with knowledge are always obedient to Allah SWT. They can
distinguish between good and evil, understand what Allah commands to be done, and
what must be avoided. They neither exaggerate nor neglect duties, including worship, and
are ever grateful for whatever Allah provides.

The third object is orphans. Among the 22 verses about al-Qisth, orphans appear
as an object three times, for example:

Q.S. al-Nisa’ [4]:3
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“And if you fear that you will not act justly toward orphan women, then marry those women that please

you—rwo, three, or four. But if you fear you cannot do justice, then [marry] only one, or what your right
hand possesses. That is closer to avoiding injustice.” (Q.S. al-Nisa’ [4]:3)

0:\\

This verse addresses the justice of guardians toward orphans under their care. The
justice required is absolute and not confined to a specific situation. It encompasses all
forms of justice, whether in matters of dowry, or in avoiding exploiting an orphan woman
for her wealth rather than for sincere affection. If guardians fear they cannot be just in
marrying orphan women under their care, other women may be chosen instead (Sayyid
Quthb, 2002).

The verse uses two terms for justice: al-Qisth (proportional distribution) and al-
‘Adl (equal distribution).

The fourth object is judges. Among the 22 verses on al-Qisth, judges appear as
the object once:

Q.S. al-Nisa’ [4]:135

“O you who have believed, be persistently standing firm in justice, witnesses for Allab, even if it be against
yourselves or parents and relatives. Whether one is rich or poor, Allah is more worthy of both. So do not
Jfollow personal desire in order to be just. And if you distort [your testimony| or refuse, indeed Allah is
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ever, of what you do, Acquainted.” (QQ.S. al-Nisa’ [4]:135)

This verse is a mandate to uphold justice absolutely, in all circumstances. Justice
prevents oppression, guarantees equality, and protects the rights of all, whether Muslim or
non-Muslim. “Be persistently standing firm in justice” emphasizes accountability before
Allah, not personal, familial, or societal bias. Those executing judicial responsibilities must
remember this principle to ensure fairness in law and governance (Sayyid Quthb, 2002).

The fifth object is believers. Among the 22 verses on al-Qisth, believers appear as
the object twice:

Q S. al- Ma1dah[ 1:8
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“O you who have believed, be persistently standing firm in justice, witnesses for Allah, and let not hatred
of a people prevent you from being just. Be just; that is nearer to piety. And fear Allab; indeed, Allah is
Acquainted with what you do.” (Q.S. al-Maidah [5]:8)

Among Allah’s covenant with Muslims is to uphold justice, with scales unaffected
by love or hate, relationships, interests, or desires, under any circumstance. Sayyid Quthb
emphasizes that acting justly is a duty for Muslims, to be fulfilled for Allah, even in the
face of personal dislike or opposition. Justice is not merely an ideal, but a lived reality in
daily life (Sayyid Quthb, 2002).

Q S.al Hujurat [49] 9

2,70 8

“And if two groups of believers fight, reconcile them. But if one of them oppresses the other, fight against
the one that oppresses until it returns to Allab’s command. Then reconcile them with justice, and act
equitably. Indeed, Allah loves those who act justly.” (Q.S. al-Hujurat [49]:9)

Viewed in the context of the preceding and following verses, this verse is
addressed to the believers. A believer should approach it through practical mechanisms
derived from the principles of brotherhood among the believers, the essence of justice
and harmony, and from piety toward Allah, coupled with the hope of attaining His mercy
and approval (Sayyid Quthb, 2002).

Sixth, non-Muslims. In the 22 verses concerning al-Qisth (justice), non-Muslims
as the object were identified by the author twice, namely:

QS. al-Maidah [3]: 42
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“They are those who love to hear lies and consume what is unlawful. If they (the Jews) come to you for
Judgment, decide their case or turn away from thems; and if you turn away from them, they will harm you
not at all. But if you judge, then judge between them with justice. Indeed, Allah loves the just.” (Q.S. al-
Maidah [5]: 42)
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The provision of a choice in dealing with the affairs of the Jews indicates that this
ruling was revealed during the early days of Islam, as after that time the judicial law of
Islamic Sharia became established. The Prophet Muhammad % acted as a Muslim judge,
prosecutor, and engaged only in dealings with Allah SWT, because Allah loves those who
act justly; justice is therefore performed not for others but for Allah. This is a firm
responsibility within Sharia and Islamic jurisprudence, applicable across all times and
places (Sayyid Quthb, 2002). From this explanation, it can be concluded that the object
here refers to the Jews or non-Muslims.

Q.S. al-Mumtahanah [60]: 8
A1 ) wed) )Mjréj%d‘é-’wr%"ﬁ 15 A0 @ Sk 1 00 2 AT 20 Y

“Allah does not forbid you from doing good and acting justly toward those who do not fight you because of
religion and do not expel you from your homes. Indeed, Allah loves those who act justly.” (Q.S. al-
Mumtahanah [60]: 8)

This verse introduces the principle of social interaction with non-Muslims. It
emphasizes fairness aligned with Islamic moral and social norms, reflecting a universal
Islamic perspective on all creatures. This principle originates from Allah SWT and is
directed toward Him (Sayyid Quthb, 2002). The verse prescribes fair treatment toward
non-Muslims who are not hostile to Muslims, indicating that the principle of justice must
be applied universally.

Seventh, weights and measures. In the 22 verses regarding al-Qisth, weights and
measures appear as objects twice:

Q.S. al-An’am [6]: 152
wog P 7, 2, - o 8 % @ 2 /ﬂ .
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“Do not approach the property of orphans except in the best way until they reach maturity. And give full
measure and weight with justice. We do not burden any soul beyond its capacity. And when you speak,
act justly, even if it concerns a close relative. Fulfill the covenant of Allah. This is what Allab instructs
you so that you may remember.” (Q.S. al-An’am [6]: 152)

The phrase “give full measure and weight with justice” refers to fair trade and
human interactions within their capacities. Sayyid Quthb explains that commercial
dealings in Islam are inherently linked to faith, showing that muamalah (transactions) are
inseparable from the ethical foundations of religion. Justice in weights and measures
symbolizes the alignment of religious belief with everyday conduct (Sayyid Quthb, 2002).

QS Hud [11]: 85
U,aj)“ a5 ‘ﬁ[j (,JA;L;T JC.S 2575 Yj ML’ U‘J’“‘J L&A

“And Shu’aib said: ‘O my people, give full measure and weight with justice, and do not deprive people of
their due, nor cause corruption on the earth.”” (Q.S. Hud [11]: 85)

Providing full measure carries a stronger moral weight than merely not reducing.
It reflects a broader principle of ensuring others’ rights across all matters, including trade,
pricing, and measurement (Sayyid Quthb, 2002).
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Eighth, adopted children. Among the 22 verses on al-Qisth, justice toward
adopted children appears once:

Q.S. al-Ahzab [3

2 Ry

[33]: 5
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“Call them by their fathers’ names; that is more just in the sight of Allah. If you do not know their
Sfathers, call them your brothers in religion or your freedmen. There is no sin upon_you for mistakes, but
[there is sin] for what your hearts intend. And Allah is Forgiving, Merciful.”

Sayyid Quthb explains that calling adopted children by their biological fathers’
names is an act of justice, honoring both the child and the father, reflecting the principle
of placing things in their proper context and recognizing inherent rights and talents
(Sayyid Quthb, 2002).

Ninth, humanity. In the 22 verses on al-Qisth, humanity appears once:

Q. al-Hadid [57]: 25
S a GodT il Dol 0 a0 Gl T g iy il w48
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“We sent Our messengers with clear proofs and revealed with them the Book and the balance, so that
mankind may uphold justice. And We sent iron in which there is great strength and benefits for humanity,
so that Allah may know who supports Him and His messengers unseen. Indeed, Allah is Powerful and
Mighty.”

The divine balance serves as a tool to ensure human justice amid moral and social
challenges. It represents the standard for fairness, impartiality, and equilibrium in human
affairs, without which humans are misled by ignorance and desire (Sayyid Quthb, 2002).

Tenth, the jinn. The jinn appear in Q.S. al-Jin [72]: 14-15:

-
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“Among us are believers, and among us are those who deviate. Whoever submits, they have sought the
right path. As for those who deviate, they become fuel for Hellfire.”

The term al-Qaasithuun refers to those who are rebellious and unjust. Believing
jinn regard them as opposed to the faithful. The use of the verb taharru (seek) implies
striving for guidance, while deviation represents straying from truth. The fate of
rebellious jinn mirrors the fate of humans—punishment in Hell or reward in Paradise
(Sayyid Quthb, 2002).

Relevance of al-Qisth interpretation in society:

1) Treating Others with Justice — Equal treatment of individuals without
discrimination, reflecting obedience to Allah, as highlighted in Q.S. al-Maidah [5]: 8

i) Justice in Economic Activity — Fair trade practices, accurate measures, and
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honest dealings, as in Q.S. Hud [11]: 85.

iif) Family Justice — Ensuring fairness in familial responsibilities and marital
choices, e.g., monogamy if fairness in polygamy cannot be maintained, as in Q.S. al-Nisa

[4]: 3.

iv) Enforcement of Justice — Upholding justice impartially in all circumstances,
including legal and social contexts, as emphasized in QQ.S. al-Nisa [4]: 135.

CONCLUSION

In Fi Zhilal al-Qur’an, Sayyid Quthb explains the meaning of al-Qisth as justice and
the avoidance of injustice or wrongdoing. Broadly, Sayyid Quthb also defines justice as placing
everything in its proper place accompanied by the ability to fulfill it. According to Sayyid
Quthb’s interpretation, the subjects of al-Qisth include Allah SWT, the Messenger, scribes
(involved in debt), and the people of Prophet Shu‘aib. The objects, on the other hand,
encompass Allah’s justice, knowledgeable individuals, social transactions (such as debts),
believers, non-Muslims, orphans, adopted children, weights and measures, judicial authorities,
humanity, and the jinn. Several aspects of al-Qisth are relevant to societal life. First, treating
others justly, as reflected in Q.S. al-Maidah [5]: 8. Second, the enforcement of justice, as
emphasized in Q.S. al-Nisa’ [4]: 135. Third, the application of justice in economic activities, as
fllustrated in Q.S. Hud [11]: 85. Fourth, regulation and fairness within the housechold, as
addressed in Q.S. al-Nisa’ [4]: 3.
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