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Abstract
This research aims to explain the meaning of a/-bazar in the
Quran, the forms of a/-hazarn in the Quran, and the benefits
of studying the verses of alhazaru in the Quran. This
research uses a qualitative method with a thematic analysis
approach, the data source is taken from twenty-one times in
twelve surahs and nineteen verses which refer to the
meaning of al-hazaru in the Quran. The words of were then
analyzed thematically based on the explanations contained
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author concludes the meaning of al-hagarn in the Quran,

Keywords: Al hazard, cantion, namely, first: with the meaning of fear. Second: with the

fear, warning ' meaning of being prepared. Third: with the meaning of
caution. And fourth: with the meaning of guarding. There
are two things that make albazaru form in the Quran,
namely: the first one which is recommended, includes; fear
of Allah and his punishment, beware of enemies, beware of
hypocrites, and beware of disobedience to his messenger
and the second thing that is prohibited, includes; afraid of
death, and afraid of losing power.

INTRODUCTION

An attitude of caution is an attitude that every believer needs to have. Being careful
can help a believer to further optimize himself in maintaining all his life activities
(Setiawati & Ubaidillah, 2021; Wahyudi, 2021). This research examines the word a/-
hazarn in the Quran. The word al-hazarn is mentioned twenty-one times in the Quran,
spread across nineteen verses, contained in twelve surah, sixteen verses in the
madaniyah group of verses, and thre verses belonging to the makkiyah group of verses
(Al-Baqi, 1991).

The word al-hazaru comes from the words 53 - 5353 - 1535 - 1 53 which means
to maintain oneself or be alert (Yunus2007, 2007). Ibn Manzhur in his book Lisan al-
'Arabi mentions the meaning of al-hazarn, namely fear, caution, alertness, preparation,

How to cite: Melviana, A., Suanti, I.., Operizal, 1., Nisa, C., Marini, E. (2024). An Analysis the Meaning of
Al-Hazaru in the Quran. International Jonrnal of Islamic Thonght, Research and Practice, 1(1), 20-25.

E-ISSN: X);IXX_XXX_X f h : ) )
Published by: The Institute for Research and Community Setvice


https://ejournal.staipiq.ac.id/index.php/ijitaripa

Melviana, A., Suanti, L., Operizal, 1., Nisa, C., Marini, E.

alertness to surprises (Manzhur et al., 1992). In the Big Indonesian Dictionary alert
means to be careful and alert, to be prepared, thus, what is meant by a/-bazaru is fear
or being alert to surprises.

The word al-hagarn was originally used to mean maintaining or waking up.
From this word, several other words were formed which have various meanings, but
do not deviate from their original meaning, namely being interpreted as afraid, alert,
careful, and prepared (Shihab, 2007). In the Quran, the word a/-bazaru is mentioned as
having several forms, some of which are in the form of masdar (a word that refers to
the name of an object), as in Q.S. al-Baqarah verses 19 and 243, in the form of i fa'i/
(perpetrator) is mentioned once, namely in Q.S. al-Syu'ara' verse 56, in the form of Zs»
maf'ul (object name) once, as in Q.S. al-Isra' verse 57, and others in the form of /7'%/
mudar’ (present tense verb), such as Q.S. al-Qashash verse 6 (Shihab, 2007).

This discussion is important because the author finds verses in the Quran that
use the word a/-hagarn which can be interpreted as fear and being alert or careful. The
two meanings are actually no different because everyone who is afraid must be on
guard so that what they fear does not happen (Santoso, 2023; Zega, 2021). Therefore,
the word al-hazaru in the Quran is used to mean fear of two things, namely fear of the
punishment of Allah SWT in the afterlife and afraid of worldly threats.

METHODS

This research uses a qualitative method with a thematic analysis approach, the
data source is taken from twenty-one times in twelve surah and nineteen verses which
refer to the meaning of al-hagarn in the Quran. The words of were then analyzed
thematically based on the explanations contained in the interpretive books of the
mufassir. Furthermore, to strengthen the analysis and discussion the author also refers
to books, expert opinions and various findings from previous researchers related to
this issue and topic (Fricke et al., 2023; Nyanyofio et al., 2022). According to Bali &
Fadilah, (2019); Ekanayake & Wishart, (2015) this research approach design can be
carried out to discuss certain problems, issues or topics originating from the literature
collected as a whole and then take themes that are appropriate to the required data.
After the author has collected all the data, the next step is to select the necessary data
according to the theme raised in this article. The next step is to discuss the collected
data and then divide the discussion themes. Then, to strengthen the analysis and
discussion, the author also refers to books, expert opinions and various findings from
previous researchers related to this issue and topic (Castleberry & Nolen, 2018).

RESULT AND DISCUSSION
The forms of al-hazaru in the Quran

First, A/l-hazaru that is recommended is a caution that pleases Allah SWT and
His Messenger (Jafar & Amrullah, 2018; Purwanto, 2019). Having an attitude of
caution like this can bring good, both for this world and the afterlife (Hidayati, 2017;
Nurkhalis, 2015) The following include Fear of Allah SWT and His punishment is
found in the Quran Surah al-Baqarah: 235:
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Meaning: "And there is no sin _for you to propose to those women with sarcasm or for you to hide
(the desire to marry them) in your heart. Allah knows that you will mention them, in
that case you should not make a promise to marry them in secret, except just saying (to
them) good words. And don't mafke up your mind to get married before the "iddab is over.
And know that God knows what is in your heart; then fear Him, and know that God
is Most Forgiving and Most Merciful."
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In the verse above the word i}j/ﬁ means then fear he that Allah SWT will
punish you if you are determined. This is a stern warning so that people do not do
what He forbids, because of Allah SWT threatening them for the thoughts that appear
in their minds about women (Maloko, 2013; Muttaqin, 2013). This verse talks about
the prohibition of marrying a woman who is in the period of iddah in order to protect
the rights of the conjugal bond and to know that the womb is empty of the fetus so
that there is no confusion of lineage and Allah SWT. Advocates that they hide the
good, not the bad. In this reminder, the law is coupled with advice that contains the
promise of reward and the threat of punishment so that the law is truly guarded and
practiced (Az-Zuhaili, 2013). Beware of the enemy is found in the Quran Surah al-
Nisa": 71:
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Meaning: "O you who believe, be prepared, and advance (o the battlefield) in groups, or advance
together!"

According to Quraish Shihab, the verse above means a command for alertness
and caution. Like someone who forgets and is careless, it is described as something
that is far away or something that is thrown away. What is far away and thrown away
is what needs to be taken so that it becomes close and at that moment forgetting and
being careless turns into remembering, being careful, and alert. The alertness ordered
above implies caution, as well as preparation in facing the enemy by trying to know
their strengths and weaknesses, as well as the most appropriate ways to fend off and
paralyze them. Therefore, this order is understood in the sense of an order to prepare
to face what is feared, in this case, the enemy. This verse reminds Muslims not to be
careless of the enemy (Quthb, 2004).

Beware of hypocrites found in the Quran Surah al-Maidah: 41:
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Meaning: Day of the Messenger, you should not be saddened by those who are quick to (show) their

disbelief, namely among those who say with their mouths: "We have believed", while their

hearts have not yet believed; and (also) among the Jews. (The Jews) love to hear (news) lies

and love to hear the words of others who have never come to you, they changed the words (of

the Torah) from their places. They say: "If you are given this (which has been changed by

them), then accept it, and if you are given something other than this, then be careful”.

W hoever Allah wills to go astray, you will never be able to reject anything (that comes) from

Allah. Those are the people whose hearts God does not want to purify. They will be
humiliated in this world and in the hereafter they will be punished greatly.

In the verse above Allah SWT comforting and calming the heart of His
Messenger who was sad because of people who rushed to disbelief, people who
conspired and hid their games (Dzulfikar & Romdloni, 2019). The verse above is a
sentence of command to be careful and wary of hypocrites who show their faith with
their mouths, while their hearts actually do not believe, as well as Jews who are enemies
of the Muslims. Those who like to lie and change the laws of their religion, namely the
Torah, because they follow their desires. Their actions explain people who are so
passionate and hasty in disbelief, who refuse to obey Allah SWT and His Messenger,
and who prioritize their opinions and desires and defeat the shari'ah of Allah SWT
(Quthb, 2004).

Be alert to disobedience to his messenger as contained in the words of Allah,
Quran Surah al-Nur: 63
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Meaning: "Do not make the call of the Memmger among you like the call of some of you to some
(others). Indeed, Allah has known those who gradually leave among you with refuge (to
their friends), so let those who disobey the Messenger's command fear that they will be
afflicted with a trial or be afflicted with a painful punishment.”

The verse above is a form of prohibition from Allah SWT against the attitude of
calling the Prophet Muhammad SAW by just mentioning his name or lineage. Then
Allah SWT encouraging and threatening those who violate ethics and manners because
those who violate and violate the shari'a of the Prophet SAW both outwardly and
inwardly, which came out of his line of command, and from the rail of obedience to
His Messenger. Because disbelief or hypocrisy will result in a painful and heartbreaking
punishment in the afterlife (Az-Zuhaili, 2013; Anwar et al., 2024).

Secondly, Alhazgarn which is prohibited is caution which is not approved by
Allah SWT and His Messenger. By having a cautious attitude like this, you will not get
any good in this world or the hereafter at all. So this kind of caution is not appropriate
for believers, including (Awaluddin & MZ, 2021; Karim, 2017).

Fear of Death As found in the word of God Quran Surah al-Baqarah: 243:
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Meaning: “Have you not noticed the people who have left their hometowns, while they are thousands

(in number) because they are afraid of death; then Allah said to them: "Die," then Allah

gave them life. Indeed, Allah has grace towards humans but most humans are ungrateful.”

The verse above talks about a group of Children of Israel whose land was

attacked by a plague so they fled. They left in thousands because they were afraid of

dying because of cowardice, fear, and weakness of will, and lack of faith in Allah and

His messengers, even though their large numbers should have made them firm, brave,

and strong in defending their lives and honor. Allah SWT killed them without war,

then He revived them so that they would realize and know that humans cannot escape
from the decisions and qadha of Allah SWT (Az-Zuhaili, 2013; Hasiah, 2018).
Fear of losing power is found in the words of Allah Quran Surah al-Qasas: 6:
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Meaning: "And We will strengthen their position on the face of the earth and We will show Pharaoh
and Haman and his army what they always fear from them."

The verse above explains about Pharaoh and Haman and his army who were
worttied that their position would be taken over by a boy who would be the cause of
the destruction of their kingdom. Pharaoh, who tried to be careful about this problem,
even ordered the killing of every baby boy born to the Children of Israel. However,
his vigilance is useless in the face of fate, because of the provisions of Allah SWT.
Once it has come, it will not be delayed, and every death has its provisions. Where the
destruction of Pharaoh would be in the hands of the boy who caused him to be careful
with his existence and caused thousands of boys to be killed who turned out to grow
and develop into adults in his care and palace. In fact, he was the one who educated,
nurtured, and matured him, while his death and the destruction of his army were in
the hands of the two children. The verse above tells Fir'aun that the Rabb of the high
heavens, the Most Mighty, the Most Great, the Most Powerful, and the Most Powerful,
He is the Creator of everything in the heavens and on earth, is able to do what He
wishes will definitely come true and what He doesn't want will come true. His definitely
did not materialize (Katsir, 2004).
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CONCLUSION

Based on the research results, a-hazarn in the Quran, it can be concluded: There
are four meanings of a/-bazarn that the author found in the Quran, namely, the form
of fear, being alert, guarding, and being careful. There are two forms of al-hazgarn that
the author finds in the Quran, namely, the recommended a/-hazarn, including fear of
Allah SWT and His punishment, beware of enemies, beware of hypocrites and beware
of disobedience to His Messenger. The al-hazaru that are prohibited include fear of
death and fear of losing power. There are four advantages of studying al-hazaru verses
that the author found in the Quran, namely, it can avoid various immoralities, it
motivates you to obey the commands of Allah SWT and abandon His prohibitions, be
prepared to face the enemy and get forgiveness, mercy, and heaven from Allah SWT.
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